His Holiness has broken through the Iron Curtain of misunderstanding and suspicion that divided the Assyrian Christians from their neighbors. […] The change in world outlook is so tremendous that many issues will be occupied with presentation of what is taking place. It can be summed up in the words of an ancient hymn: Nuhra dinakh! -The Light has Dawned. (Shimun, 1949) This "change in world outlook", as the readers of the magazine Light from the East would learn, boiled down to a radical break with the patriarch's combined responsibilities as head of the Assyrian church and the Assyrian people. This historical combination of responsibilities had been reinforced by the difficult circumstances of the Assyrians during the First World War and in the years following it. In the November-1948 issue, Mar Eshai Shimun explicitly and publicly relinquished his responsibilities in the secular domain to the respective governments in which Assyrians lived, in the Americas, Europe and the Middle East.
The importance of this message was recognized by the anonymous editor and constituted one of the reasons for collecting and re-publishing the surviving copies of Light from the East (LE).1 J.F. Coakley, in an early scholarly article that documents this church's twentieth-century history, identifies the year 1948 as a turning point in the recent history of the Church of the East, and he too refers to Light from the East as his source (Coakley, 1996: heleen murre-van den berg 2 Since then, a number of popular overviews have attempted to fill the gap, but mostly have failed to reach academic standards. The most important are Aprim, 2006, and Aprem, 2003 . Whereas the latter work is considerably less influenced by the Assyrian nationalist discourse and has more on the Indian part of the Church of the East, the first has the advantage of introducing many new data and sources.
3 This article does not intend to give a detailed analysis of all these issues of LE, though that would certainly further refine our understanding of the history of the ACE in this period as well as of the situation of Assyrians globally. On the wider context of Assyrian journalism and the many magazines that were published first in the Middle East, later in all parts of the world, see Yonan, 1985: 85-6 , where she calls LE the first successful "Kirchenzeitschrift" of the ACE, but notes that it discusses much wider themes than ecclesiastical issues alone, which she ascribes to the patriarch's combination of clerical and worldly responsibilities. According to the collector of LE, the magazine was discontinued in 1954 and replaced by a new magazine published in Trichur, India, Voice of the East.
179-198).2 So far this change of policy has been interpreted as involving mainly the patriarch's relationship to the states in which Assyrians lived.
A closer look at the magazine LE, however, suggests that this political change was supported by a renewed ecclesiology drawing on old and new sources for inspiration. In this contribution, I intend to flesh out this development in more detail and see how it is reflected and propagated in Light from the East, from its first issue in November 1948 to the last issue published in Feb-March 1954.3 Two methodological considerations have been important in interpreting these changes. The first is that of the balance between public and private aspects of religion and how that balance may have changed during the twentieth century -a question which was suggested by the theme of the conference from which this contribution originates. The work of José Casanova on the 'de-privatization' of religion in the 1980s (he uses Iran and Brazil as examples) provided a starting point to reconsider the types of 'privatization' that preceded the change of 1948 (Casanova, 1994) . Though some aspects of these changes within the Assyrian Church of the East (ACE) can be interpreted as part of a wider process that, depending on one's perspective, can be characterized as privatization, secularization or modernization of religion, I hope to show that this church's history forces us to employ more refined approaches to the subject. It will also become clear that in the case of the ACE, the global spread of this church, which accelerated in the 1920s to 1940s, formed a major factor in the policy change of the mid-twentieth century. Secondly, therefore, recent discussions on globalization and religion are helpful in understanding the change of 1948. In this connection Casanova refers to the 'de-territorialization' of religion, a term that fits the global developments of the ACE perhaps more closely than it does most other religions (Casanova, 2007: 101-120) .
